The Holocaust maintains a status of inviolability in the Christian religious public sphere and also the mainstream media. The scale, gravity and sheer atrocity of the Holocaust still commands a response. The article 
Introduction
The response of public theology to Holocaust memory is a complex and often contentious one. As public theology tends to relate to the Christian voice in the public sphere, the Holocaust has historically been met with responses from silence to guilt and compensatory support for the State of Israel, and only much later, and from individual theologians, reflections on the ChurchÕs responsibility to speak up for the plight of Palestinians.
It is not my intention to reflect here on the ambivalence of the Christian church during the Holocaust; much has been written on this already. Within the Christian faith, different denominations and individual Christian figures responded in several ways to the Nazi regime and its campaign against the Jews. It is recognized that there were numerous brave resisters, victims, and clandestine supporters and rescuers of Jews, who were driven by their Christian belief. It is also true, however, that for many churches and theologians in Nazi-occupied 
Challenging Jewish Practice in the Shadow of the Holocaust: Germany and Poland
The exodus from Europe of many of the Jewish survivors of the Holocaust has globalized Holocaust memory and its interest to news and entertainment media. Recently however, European legislation has localized the issue and stirred up old memories in the former Nazi territory. No country so conscientiously works to commemorate and remember the Holocaust, and encourage the post-Holocaust generations to do the same, as Germany does.
The situation of Germany and the Holocaust is admittedly unlike any other modern conflict, but no other country in the world has confronted its own guilt and responsibility so thoroughly and under such intense international scrutiny. From the earliest post-war years 25 Jaffee, ÔThe Victim Community in Myth and HistoryÕ, 230. 26 Pipel is the name given to adolescent boys in the concentration camps who earn their survival by serving the Kapos, the more privileged prisoners. Some pipel are abused, others well treated. Equally, some are feared as much as the Kapos by prisoners due to their position of privilege, while the child Wiesel refers to is described as being loved by all. In this passage, the pipel who is accused of being part of a plot to blow up a power station in the camp, in alliance with his equally loved Oberkapo, refuses to betray the plotters. His public hanging is horrifically slow due to his weight, but the child retains his silent dignity to death. Such is disparity between Israeli public perceptions of the occupation, assisted in no small way by attempts to censor Breaking the Silence, and the reality of the situation, an independent public and social media platform is necessary to speak out. 43 In 1987 
Conclusion
One need only briefly read the comments sections of the news articles cited to discover the 
